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We typically think of Sivan as the
month when the Torah was given.
However, the month of Adar, which
begins this coming week, also is
associated with the Giving of the
Torah. Most notably, the Gemara
(Shabbat 88a) teaches that the
Jewish People did not make a
complete, heartfelt acceptance of the
Torah until after the Purim miracle.
Also, Adar is the month in which
Moshe Rabbeinu, the Giver of the
Torah, was born—a fact which,
according to the Gemara (Megillah
13b), contributed to the Purim
miracle. R’ Raphael Moshe Luria z’|
(Rosh Yeshiva in several chassidic
yeshivot in Israel; died 2009)
explains: We read in our Parashah
(24:12), “Hashem said to Moshe,
‘Ascend to Me to the mountain and
remain there, and | shall give you the
stone Tablets and the teaching and
the commandment that | have
written, L’horotam / to teach them’.”
Chassidic works teach that the word
“L’horotam” also has a connotation of
“pregnancy,” because Torah study
done with proper love and devotion
causes the Torah’s teachings to
“multiply.” This, explains the Ba’al
Shem Tov Z’l, is why the Mishnah
(Avot ch.6) requires a person to
honor anyone who taught him even
one letter of the Aleph-Bet— because
Torah taught by a dedicated, loving
teacher will “multiply” into something
much greater.R’ Luria continues: The
zodiacal signs of Sivan and Adar are
Gemini (twins) and Pisces (fish),
respectively. Both of these are signs
of fertility, reflecting that these are
months suited to the Giving of the
Torah, which has a tendency to
“multiply” when studied and taught
lovingly. (Orah V’simchah)

Studying the Mishkan From
parashah Terumoh on, most of the
remainder of Sefer Shmot is devoted
to the construction of the mishkan /
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Tabernacle (the precursor to the Bet
Hamikdash). Following this, in Sefer
Vayikra, we read of the korbanot /
sacrifices which were to be brought in
the mishkan. R’ Moshe Isserles 2’|
(“Rema”; 1525-1572) authored a
lengthy work containing philosophical
and ethical lessons that are derived
from the structure of the Bet
Hamikdash and the laws of the
korbanot. In the introduction to that
work, he wrote (in part) as follows:
The Midrash Tanchuma states: “The
Torah is greater than all of the
sacrifices, as it is written (Vayikra
7:37), ‘This is the Torah of the olah /
burnt offering, the minchah / the meal
offering, the chatat / guilt offering etc.’
One who studies the Torah, i.e., the
laws, of the olah is deemed to have
brought an olah; one who studies the
Torah of the minchah is deemed to
have brought a minchah; and so on.”
Similarly, Rema writes, the early
commentaries state that if one
studies the structure of the mishkan
and its utensils, he fulfills a great
mitzvah. How much more so is this
true if we merit to understand the
inner meaning of even one of the
things to which the mishkan or its
utensils alludes! In reality, there are
two benefits from studying the inner
meaning of the mishkan, the Bet
Hamikdash, the utensils and the
sacrifices, Rema writes. One is that
this study will cause us to mourn for
the Temple, for we will understand
what we are missing. The second
benefit is that we will be able to “bring
sacrifices” in our minds when we sin;
this is relevant to us all, as it is written
(Kohelet 7:20), “There is no man in
the world who is a tzaddik who does
only good and does not sin.” (Torat
Ha'olah)

In this week’s Parashah, we read of
the Mitzvah to build the Mishkan /
Tabernacle and, later, the Bet
Hamikdash. R’ Shalom Noach
Berezovsky z’l (1911-2000;
Slonimer Rebbe in Yerushalayim)
writes: The Bet Hamikdash is the

“soul” of all of Creation. [Like the
spiritual soul in the midst of the
physical body,] Hashem sent a “light”
from the upper worlds into this world
of lowly physical desires in order to
elevate the Jewish People. The
service in the Bet Hamikdash and the
Keilim / implements and furnishings
there brought purity to Klal Yisrael,
giving them the strength to persevere
in the “darkness” of this world. In this
way, we may explain the verse, “They
shall make a Sanctuary for Me — so
that | may dwell among them”— within
each and every one of them. The Bet
Hamikdash purified every Jew so that
the Shechinah could dwell within him.
The Slonimer Rebbe continues: The
Bet Hamikdash, a geographical place
(“Makom?”), has a parallel in the
dimension of time (“Shaah”). That is
Shabbat, which brings holiness to the
Jewish soul no matter how lowly its
condition. In the words of our Sages,
“If someone keeps Shabbat with all
its laws, then even if he worships
idols, he will be forgiven.” Shabbat is
the opportunity for every Jew to
“come home,” even from the depths
of lowliness. The Bet Hamikdash and
Shabbat have a parallel in the
spiritual world (“Nefesh”), and that is
the Torah. Through the Torah, also, a
person can attach himself to
Hashem. (Nesivos Shalom: Shmot)
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In this week’s Parashah, we read of
the Mitzvah to build the Mishkan /
Tabernacle in the desert and, later,
the Bet Hamikdash. The anonymous
sage known only as “a Levi from
Barcelona” (Spain; 13th century)
offers what he describes as a
possible reason for this Mitzvah:
Know, he writes, that Hashem gets
nothing out of our Mitzvah
performance. Rather, all He wants is
to do good for us. But, in order for
Him to do good for us, we need to be
good. Therefore, He informed us how



we can become good. namely, by
observing the Torah. This is the
meaning of the verses (Devarim
10:12-13), “Now, Yisrael, what does
Hashem, your Elokim, ask of you?
Only to fear Hashem, your Elokim, . .
. to observe the commandments of
Hashem and His decrees, which |
command you today, for your
benefit.” He continues: In light of the
above, we must say that building a
Mikdash for Hashem, and praying
and offering sacrifices there, is
intended to prepare our hearts to
serve Him; Hashem Himself has no
need to dwell among human beings.
It is well known that man is
influenced by his actions, and the
more frequently a person performs a
good deed, the more the thoughts in
his heart will be purified and refined.
Therefore, He commanded us to
establish a place that will be the
epitome of purity, where, through his
actions, man can purify his thoughts
and direct his heart to Him. Perhaps
He chose the specific location [i.e.,
the Temple Mount in Yerushalayim]
because it is the “center” of the world,
or perhaps for some other reason
that He alone knows. (Sefer
Ha’chinuch No. 95)
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“Speak to Bnei Yisrael and let
them take for Me a Terumah /

donation ...” (25:2)And they shall
take for me a portion, from every
man whose heart will motivate him
you shall take my portion. There are
three levels in giving Tzadakah. The
first is a person who gives Tzadakah
because it is a Mitzvah to give. Harav
Rebbe Rav Bunim says that the
Pasuk (Devorim 15:10) and let your
heart not feel bad when you give
him ...means that a person should
not give Tzadakah because he feels
sorry for the recipient. He should not
give Tzadakah because he has
mercy and compassion for the
recipient. But rather he should give
because Hashem says to give. The
second level is that of a person who
has a good heart. He can’t stand to
see someone suffering. So he gives
to help the next person. The third
level is one who doesn’t give - but
rather the Tzadakah is taken from
him. He is forced to give. All three of
these levels are referred to in this
Pasuk. take for me - because
Hashem says to give and for no other
reason. from every man whose heart
will motivate him - a person who
gives because his heart is filled with
compassion and is motivated to give.
you shall take my portion. Take -
even from a person who doesn’t wish
to give. (Nachlas Chamisha)

“Speak to Bnei Yisrael and let
them take for Me a Terumah /
donation . ..” (25:2) And they shall
take for me a portion.

Tana D'vai Eliyahu says that
immediately after Bnai Yisroel said -
we will do and we will listen -
Hashem gave the Mitzvah of
Tzadaka. The Mitzvah of Tzadaka is
one that a person has to do without
making all kinds of calculations. One
just has to to it. If one thinks first and
makes all kind of Cheshbonos he will
accomplish the Nishma the hearing
but will never get to the . Naaseh-
we'll do The Alshich says on the
Pasuk (Yeshayahu 56:1)- so does
Hashem say watch the laws and do
Tzdakah - Mishpat - the laws - we
can discuss and deliberate. but when
it comes to Tzdakah - just do it.
(Harav Shaul Alter)

“Speak to Bnei Yisrael and let
them take for Me a Terumah /
donation . . .” Many commentaries
ask: Why does the Torah say, “Take
for Me a Terumah,” rather than, “Give

to Me a Terumah.” One of the
answers that is given is that when a
person gives Tzedakah, whether to
build a Mishkan, a Shul, or a Yeshiva,
or to support a person in need, he
really is “taking” for himself. R’
Shmuel Vital 2l (1598-1677; Syria,
Egypt and Eretz Yisrael; son of R’
Chaim Vital z’l) illustrates this with a
parable: A businessman living
temporarily in Damascus, Syria
wanted to send money to his family in
Egypt, but sending cash across that
distance was very risky. Fortunately,
Hashem brought to this
businessman’s attention a wealthy
merchant from Egypt who was in
Damascus and was short of cash. So
the businessman lent the wealthy
Egyptian merchant money and
instructed him to repay it to the
former’s family upon returning to
Egypt. Similarly, writes R’ Vital, one
ordinarily cannot “take it with him,”
i.e., one’s money cannot accompany
him on his journey to the
World-to-Come. However, if one
“lends the money to Hashem” in This
World by supporting the causes that
are important to Hashem, i.e., giving
Tzedakah to the poor and to other
worthy causes, then Hashem will
repay him in the World-to-Come.
(Mekor Chaim: Parashat Mishpatim)
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And they shall take for Me an
offering (25:2) The word "offering"
has two meanings: something set
aside for a special purpose and that
which is picked up and raised. An
offering made to G-d achieves both
of these objectives. Setting aside
one's money to do a mitzva elevates
the actual physical object that is
bought with that money, transforming
the material into holiness, as it says
in Tanya: "G-d gives man corporeality
in order to transform it into
spirituality.” (Likutei Sichot)

“...take for Me a portion...” (25:2)
There is an obscure Midrash which



states that when Hashem instructed
Bnei Yisroel to assemble the materials
for the building of the “Mishkan” —
“Tabernacle”, they responded “Shema
Yisroel Hashem Elokeinu Hashem
echod” — “Hear O Israel, Hashem is our
G-d, Hashem is One”.(Nachal Kadmon,
Divrei Yoel) What message are Bnei
Yisroel attempting to convey through
this response? Our daily prayers
contains a section known as
Tachanun. In the concluding portion of
the Tachanun we recite the following
two stanzas: “O Guardian of Israel,
protect the remnants of Israel, let not
Israel be destroyed — those who
proclaim ‘Shema Yisroel’. O Guardian
of the unique nation, protect the
remnants of the unique people. Let not
the unique nation be destroyed — those
who proclaim ‘Hashem Elokeinu
Hashem echod”. We beseech Hashem
to save us in the merit of our saying
“Shema Yisroel” and “Hashem
Elokeinu Hashem echod”. Why are
these two proclamations listed
separately and considered separate
merits? The Talmud states that Yaakov
Avinu wished to reveal to his sons the
time of the ultimate redemption but the
Divine Presence departed from him.
He feared that perhaps one of his sons
was unworthy. However, his sons
reassured him that they all were
righteous by proclaiming “Shema
Yisroel” — “Listen our father Israel,
Hashem Elokeinu Hashem echod”.
(Pesachim 56b, see Rashi, who states
that Yisroel refers to Yaakov Avinu) If
they were standing in front of him why
did they need to say “Listen our father
Israel”? Why do we initiate our
affirmation of the unity of Hashem with
“Shema Yisroel”? Our obligation to
observe the precepts stems from a
dual sense of responsibility; most
obvious is the responsibility we have to
our Creator. However, there is an
additional responsibility, the
responsibility to upkeep the traditions
and heritage of our forefathers. An
essential element of honoring our
parents, who give us existence, is
honoring the values and traditions
which they have received as a legacy
from their parents. Consequently,
nonobservance of our heritage is an
affront not only to our Creator, but to
our parents and their ancestors as
well.By addressing their father ‘Hear O
Israel” the brothers were proclaiming to
him their commitment to adhere to the
traditions and values with which he had
inculcated them. They then added “We
are also obligated to keep our heritage
because Hashem our G-d requires us
to do so0.” It is this very proclamation

which we recite twice daily, stating that
our commitment to serve our Creator is
twofold: our responsibility to upkeep
the values of our Patriarch Israel and
our responsibility to Hashem. When
Hashem instructed Bnei Yisroel to
begin donating materials for the
creation of a Mishkan, their response
to Him was that they were committed to
establishing a House for the Divine
Presence because He had
commanded that this be done.
However they emphasized that they
had already accepted this responsibility
from their father Israel who ingrained in
them the importance of having such an
abode, as the Midrash states that
Yaakov foresaw with prophetic vision
that his children would be required to
build a Mishkan. Therefore he
commanded them to bring to Mitzrayim
all the components necessary for the
building of the Mishkan so that the
materials would be available when
leaving Mitsrayim two hundred ten
years later. [Rabbi Zweig on the
Parsha]

Viyikchu / let them take for Me a
portion (25:2) Why does the verse say
"Let them take" rather than "Let them
give"? R' Shlomo Ephraim of
Lunschitz z"l| answers as follows: The
Midrash comments about this verse:
Thus it is written (Mishlei 4:2), "For |
have given you a good lekach; do not
forsake My Torah." [The word "lekach"
is used here to mean "teaching."
However, the root of the word is the
same as the verb "to take" and the
same as "viyikchu" in our verse.] Rabbi
Berechiah Hakohen said, "It is the way
of the world that when a person sells
something valuable out of his house,
he is sad and the buyer is happy. In
contrast, when G-d gave the Torah to
Yisrael, He was happy." What does
this Midrash have to do with our verse?
R' Shlomo Ephraim explains that the
Midrash was bothered by our question
- why does the verse say "Let them
take" rather than "Let them give"? In
answer to this question, the Midrash
teaches that giving charity (which is the
subject of our verse) is similar to
teaching Torah. Why is a person who
is forced to sell his home furnishings
sad? Because he is giving up
something which is valuable to him.
This is not true, however, when
someone gives charity or teaches
Torah. Such a person loses nothing; to
the contrary, one gains by giving
charity and teaching Torah. One gains
from these acts because of the reward
that he earns; moreover, one who
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teaches Torah gains because his
interaction with students sharpens his
own understanding. We read in Mishlei
(3:14), "For [the Torah's] commerce is
better than the commerce of silver ..."
King Shlomo compares Torah study to
commerce because unlike a person
who sells his personal belongings, a
merchant engaged in commerce is
happy when he makes a sale.
However, observes R' Shlomo
Ephraim, teaching Torah is better than
engaging in commerce. Once a
merchant sells an item, it is lost to him,
and he can never sell it again. A
merchant can have his merchandise or
his silver (money), but not both. Not so
one who teaches Torah. He can "sell"
his merchandise and still have it.
(Amudai Shaish: Amud Ha'Torah)
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“They shall make a Sanctuary for Me
— so that | may dwell among them.”
(25:8) Parshas Terumah introduces us
to the Mishkan that Hashem
commanded us to build as a resting
place for the Shechinah (Divine
Presence). Although the Shechinah
could not be seen, its presence could
be experienced through the daily
miracles that took place (Avos 5:5) and
palpable connection that could be
perceived there. Although we no
longer have the Mishkan or Beis
HaMikdash today, the Zohar
HaKadosh teaches (Shemos 5b) that
the Divine Presence permanently
remains at the Kosel (Western Wall




surrounding the Temple Mount). Rav
Yisroel Reisman notes that the Kosel
is renowned for its ability to melt the
hearts of people who come to Vvisit,
even those who are irreligious
and shocked to find themselves
moved by the experience. Where
does this power come from? Rav
Nota Schiller, Rosh Yeshiva of
Yeshivas Ohr Somayach, explains
that the prevalence of baalei shita is
one of the primary challenges of our
generation. A baal shita is someone
who is arrogantly convinced that his
choices and decisions are always right.
Because he lacks humility, he is
unwilling to listen to others, and it is
virtually impossible to convince him to
even consider the possibility that his
path in life could be wrong.One of the
few ways to shake up a baal shita is an
encounter with the Divine, but the
Gemora says (Sotah 5a) that the
Shechinah departs when it encounters
haughty people, commenting that it
cannot coexist with them. As a result,
the baal shita misses out on one of the
rare opportunities to have his
worldview called into question and
critically examined, and he blindly
continues down his chosen path.The
Kosel is unique in that it is the one
place on Earth that Hashem
promised His Divine Presence will
never leave. As a result, when an
arrogant person goes to the Kosel, he
is exposed for the first time to the
Shechinah that usually avoids him.
Because the Shechinah remains at the
Kosel eternally, it can overpower and
melt away the baal shita’s
overconfidence, leaving him vulnerable
and receptive to contemplating other
perspectives for the first time in his
life.As an allusion to this concept, the
Imrei Chaim of Vizhnitz points out
that the first letters in the words
Venafshi Lakol Keofor Tihyeh — may
my soul be like dust to everyone — can
be rearranged to spell Kosel. This
reveals to us that the Kosel is
intrinsically linked with humility, as it
possesses the unique power to subdue
the haughtiness of visitors and open
them up to reevaluate their priorities
and life choices, an opportunity that we
should also strive to take advantage of
the next time we go there to daven
(Parsha Potpourri)

Rabbi Avraham Borenstein,
Sochatchover Rebbe, author of Avnei
Nezer (1838-1910) The Avnei Nezer
(Yoreh Deah 454) asks: when and
where did the Jewish people accept
the Oaths that prohibit them from

leaving exile and taking over Eretz
Yisroel? He answers that the Jewish
Oaths were imposed on the roots of
the Jewish souls in Heaven, and the
gentiles' oath was imposed on the
angels of each nation. This fits well
with the Zohar (Bereishis 242a), which
says in reference to Shir Hashirim 5:8
that the words “daughters of
Jerusalem” refer to the souls of the
righteous. Here too, Hashem made the
souls of the Jewish people swear to
keep to the terms of exile. This is
similar to the oath administered to the
soul before it comes into the world, “Be
righteous and do not be wicked”
(Niddah 30b). If every person’s soul
swears to be righteous before it is
born, what was the purpose of the oath
the Jews took when they accepted the
Torah? The Avnei Nezer answers that
an oath accepted by the soul is not
legally binding. It merely means that
the soul is infused with a desire to be
good. But a person can ignore his soul
and follow the evil inclination. The
Jews had to take an oath in this world;
otherwise they would not have been
punished for not listening to the soul.
At this point, the Avnei Nezer is
bothered: if the oaths are not legally
binding, how could there be a
punishment for violating them? He
answers that “| will permit your flesh as
the gazelles and deer of the field” is
not to be understood as a direct
punishment, but as a cutting off of
Hashem'’s protection that comes as a
result of the sin. Sometimes even when
a person cannot be culpable for what
he did, the sin itself distances him from
Hashem. We find this in Tikunei Zohar
regarding the concept that the
Heavenly Court does not judge a
person under twenty years of age
(Shabbos 89b). Why, then, do people
sometimes die under the age of
twenty? Because, says the Zohar, “a
wicked person’s own sins entrap him”
(Mishlei 5:22). Here too, if the Jews
violate the terms of exile and conquer
Eretz Yisroel or fight against the
nations, Hashem will ask their souls
why they did it, and the souls will
answer, “We tried our best to push the
bodies in the right direction, but they
did not listen to us.” Then He will call
their bodies in for judgement, but the
bodies will reply that they never took
any oath; only the souls did. Each has
a good excuse, but the connection
between body and soul has been
ruptured. Hashem'’s providence and
supervision is removed from the body,
and the body is left as ownerless as
the wild animals, which have no soul.

The Rambam in Moreh Nevuchim
(3:17) and the Chinuch in Mitzvah
169 write that Hashem's supervision
does not apply to the particulars of
each animal but only to the
preservation of the species. The same
will be the case for a human being who
distances himself from his soul. Of all
wild animals, the gazelle and the deer
are singled out because they are used
elsewhere as the symbols of
detachment from holiness. In three
places, when the Torah wants to teach
us that meat is not holy, it says “like the
gazelle and the deer.” Devarim 12:15,
says Rashi, is talking about sacrificial
animals that became blemished and
were redeemed with a replacement
animal. The new animal is brought as a
sacrifice instead, and the blemished
one may be eaten as plain meat
without any special restrictions. The
Torah uses the same comparison in
12:22 when referring to plain meat that
was never designated as a sacrifice,
and in 15:22 when referring to a
firstborn animal that became blemished
and is permitted to eat as plain meat.
In two out of those three places, the
Torah is discussing meat that was
once holy but now its holiness has
been removed. Here also, the result of
violating the oaths of exile is that one is
cut off from his source of holiness and
removed from Hashem’s supervision,
may Hashem spare us. [Please note:
Ketubos 111a says based on Shir
Hashirim 2:7, 3:5 and 8:4 Rabbi Yossi
son of Rabbi Chanina understands that
there are three oaths that bind us the
Jews in relationship to the nations of
the world , one of them is 'that the
Jews not return to Eretz Yisroel
"beChoma" translated 'by force' or 'in
unison'. [Religious Zionists have
pointed out that we returned with the
power of the majority and permission of
the world nations by a vote in the
United Nations, of course, there are
other Rabbanim that continue to say
that we don't belong there, yet!. May
Moshiach come speedily in our days to
settle this for us ]
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