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Bemidbar
במדבר

In this week’s Parashah, Bnei 
Yisrael are counted. R’ Moshe ben 
Nachman z”l (Ramban; 1194-1270; 
Spain and Eretz Yisrael) notes that 
each individual was required to 
appear before Moshe and Aharon to 
be counted; it was not sufficient for a 
head of household to report how 
many people shared his home. R’ 
Meshulam Feish Segal Lowy z”l 
(the Tosher Rebbe in post-War 
Hungary and, from 1951, in Montreal, 
Canada) writes: This is meant to 
teach us the importance of every 
Jew, in line with the Halachah (see 
Beitzah 3b), “That which is counted 
cannot be nullified.” [Literally, this 
means the following: In certain 
situations, a prohibited substance is 
considered nullified in a mixture if the 
majority of the mixture consists of a 
permitted substance. However, when 
the prohibited substance is 
something that is commonly sold by 
number–for example, an egg, which 
is typically sold by the dozen–that 
prohibited substance is considered 
“important” and the principle of 
nullification does not apply.] Thus we 
read (Bemidbar 1:2), continues the 
Tosher Rebbe, “Elevate every head 
in the assembly of Bnei Yisrael . . .” 
By counting each individual, you will 
elevate him! This lesson was taught 
in last week’s Parashah, as well, the 
Tosher Rebbe writes. There we read 
(Vayikra 26:3-4), “If you will follow My 
decrees and observe My Mitzvos and 
perform them, then I will provide your 
rains in their time, and the land will 
give its produce and the tree of the 
field will give its fruit.” Every 
individual, through his Mitzvah 
observance, can influence the 
success or failure of the harvest [or, 
in our terms, the economy]. (Avodat 
Avodah: Pitgamei Kodesh)
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Heads up
"שאו את ראש עדת בðי ישראל" - אצל בðי 

ישראל הראש הוא העיקר. אפשר, ואברי הגוף 
האחרים הם יותר חזקים אצל הגויים, אבל 

אם את הראש אתם מבקשים - צאו ובקשוהו 
רק אצל ישראל...

[עפ"י המגיד מקוזðיץ זצ"ל].
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שאו את-ראש כל-עדת בðי-ישראל למשפחתם 

לבית אבתם במספר שמות כל-זכר לגלגלתם
“Take a census [literally, ‘Count 
the head’] of the entire assembly 
of Bnei Yisrael according to their 
families, according to their fathers’ 
household, by the number of the 
names, every male according to 
their head count.” (1:2) R’ Reuven 
Halevi Horowitz z”l (rabbi of 
Zarnowiec, Poland; died 1828) writes 
that, at first glance, this verse seems 
unnecessarily wordy. He explains: 
We read in this week’s Haftarah 
(Hoshea 2:1), “The number of Bnei 
Yisrael shall be like the sand of the 
sea, which can neither be measured 
nor counted.” The Gemara (Yoma 
22b) asks: Does this verse not 
contradict itself? First it says that the 
number of Bnei Yisrael shall be like 
the sand of the sea, implying that 
they have a number; then it says that 
they cannot be measured nor 
counted. The Gemara answers, “One 
is when they do the will of G-d, the 
other is when they do not do the will 
of G-d.” R’ Horowitz continues: Why 
is it bad for the Jewish People to be 
counted? The reason is that the root 
of holiness is unity. Counting people 
highlights their separateness, not 
their unity, and therefore is harmful. 
This, as well, is why the Gemara 
(Ta’anit 8b) states that blessing rests 
only on things which are hidden from 
the eye, i.e., things which have not 
been counted. Nevertheless, when 
we do the will of G-d, we can be 
counted. When we are righteous, we 
return toward the level of Adam 
before his sin. Adam had within him 
all of our souls. Thus, he epitomizes 
unity, which, as noted, is the source 
of holiness. When we are on that 
level, counting us does not harm us. 
This concludes R’ Horowitz, explains 
the wordiness of our verse. “Count 
the head of the entire assembly” – 
start from the fact that, at our 
beginning, we are one. Then work 
downward: “Of Bnei Yisrael”–the 
sons of Yaakov, i.e., the twelve 
tribes; “according to their 
families”–their large extended family 

===========================
לכבוד האי גברא וב"ב הרוצים בעילום שמם 

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשðה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע ðחת  בעושר ואושר ואריכת   
ימים בבריאות בזה ובבא עבגצב"ב 
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groups; “according to their fathers’ 
household”–the nuclear family; etc. If 
each is connected back to its source, 
which reflects unity, then it is safe to 
count Bnei Yisrael (Duda’im 
Basadeh)

“Take a census [literally, ‘Count 
the head’] of the entire assembly 
of Bnei Yisrael according to their 
families, according to their fathers’ 
household, by the number of the 
names, every male according to 
their head count.” (1:2)R’ Reuven 
Halevi Horowitz z”l (rabbi of 
Zarnowiec, Poland; died 1828) writes 
that, at first glance, this verse seems 
unnecessarily wordy. He explains: 
We read in this week’s Haftarah 
(Hoshea 2:1), “The number of Bnei 
Yisrael shall be like the sand of the 
sea, which can neither be measured 
nor counted.” The Gemara (Yoma 
22b) asks: Does this verse not 
contradict itself? First it says that the 
number of Bnei Yisrael shall be like 
the sand of the sea, implying that 
they have a number; then it says that 
they cannot be measured nor 
counted. The Gemara answers, “One 
is when they do the will of G-d, the 
other is when they do not do the will 
of G-d.” R’ Horowitz continues: Why 
is it bad for the Jewish People to be 
counted? The reason is that the root 
of holiness is unity. Counting people 
highlights their separateness, not 
their unity, and therefore is harmful. 
This, as well, is why the Gemara 
(Ta’anit 8b) states that blessing rests 
only on things which are hidden from 
the eye, i.e., things which have not 
been counted. Nevertheless, when 
we do the will of G-d, we can be 
counted. When we are righteous, we 
return toward the level of Adam 
before his sin. Adam had within him 
all of our souls. Thus, he epitomizes 
unity, which, as noted, is the source 
of holiness. When we are on that 
level, counting us does not harm us. 
This concludes R’ Horowitz, explains 
the wordiness of our verse. “Count 
the head of the entire assembly” 
–start from the fact that, at our 



beginning, we are one. Then work 
downward: “Of Bnei Yisrael”–the 
sons of Yaakov, i.e., the twelve 
tribes; “according to their families” 
–their large extended family groups; 
“according to their fathers’ 
household”  –the nuclear family; etc. 
If each is connected back to its 
source, which reflects unity, then it is 
safe to count Bnei Yisrael. (Duda’im 
Ba’sadeh - Hamaayan)
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Pick and Choose
"ואת השלשה ומאתים העודפים על הלויים 

מבכורי ישראל - ולקחת חמשת חמשת 
שקלים לגלגלת"  - כיצד משה עשה? הביא 
כ"ב אלף פתקאות וכתב עליהם "בן לוי" ועל 

מאתים שבעים ושלשה פתקאות כתב "חמשת 
שקלים". בללם וðתן אותם בקלפי, ואמר 

להם: בואו וטלו פתקאותיכם: מי שעלה בידו 
פתקא ועליה "בן לוי", אמר לו: כבר פדאך בן 

לוי, ומי שעלה בידו פתקא של "חמשה 
שקלים" אמר לו: תן פדיוðך וצא...

[סðהדרין י"ז, א'].
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“Take a census of the entire 
congregation of Israel, according 
to their families, according to the 
house of their fathers.” [1:2]  The 
Torah tells us that Hashem 
Commanded Moshe to take a 
census of the Klal Yisroel in the 
desert saying,” Hashem spoke to 
Moshe in the Wilderness of Sinai, 
in the Tent of Meeting, on the first 
of the second month, in the 
second year after their exodus 
from the land of Egypt, saying 
‘Take a census of the entire 
assembly of the Children of Israel 
according to their families…'” The 
Torah states further,” They gathered 
together the entire assembly on the 
first day of the second month, and 
they established their genealogy 
according to their families, according 
to their fathers’ household, by 
number of the names…” Rashi 
explains that “they established their 
genealogy” means that each Jew 
brought his documents of pedigree 
which established his paternal 
connection with a particular tribe. The 
question is – why is it important for 
the Torah to tell us that each person 
established his pedigree? It seems 
understood that whoever claimed to 
be from a particular tribe was actually 
a valid member of that tribe?  The 
Midrash tells us that after the giving 
of the Torah at Sinai, the nations of 
the world asked Hashem, “Why did 
You give the Torah to the Jews and 
not to us?” Hashem responded to 

them, “Can you prove you legitimacy 
– that you are the sons of your 
fathers? My children can prove their 
legitimacy.” Unlike the Jewish people 
who are pure and can prove their 
legitimacy, the nations of the world 
could not prove their legitimacy. 
When the nations of the world 
understood the purity of the Jewish 
people they praised them for 
maintaining their legitimacy and 
purity. The Torah tells us that the 
Jews at a later time engaged in the 
worship of the Baal Paor and the 
intermingling with the Daughters of 
Moav. After this incident the nations 
of the world believed that the Jews 
had lost their status of purity and 
approached Hashem with this claim – 
“The Jews are now as impure as we 
are.” Hashem responded that all who 
engaged in the incident with the Baal 
Paor were killed and the Jewish 
people remain pure and the rightful 
recipients of the Torah. Just because 
the Jews maintained their legitimacy 
and were able to prove their pedigree 
they had relevance to the Torah. 
However the nations of the world who 
could not prove their legitimacy had 
no relevance to the Torah. What 
does the purity of pedigree have to 
do with being qualified to receive the 
Torah?  The Torah itself is the 
marriage contract between Hashem 
and the Jewish people. As part of the 
contract, the Jewish people were 
obligated to accept and uphold the 
laws of the Torah. Therefore the 
relationship between the Klal Yisroel 
and Hashem is established through 
the terms and conditions of Torah. 
The Jew needs to maintain a spiritual 
posture in order to have relevance to 
the Torah and thus connect with 
Hashem. The Zohar states, 
“Hashem, the Torah, and the Jewish 
people are all one.” Meaning that the 
Jewish people are bound to Hashem 
through the observance of the Torah. 
This means that the Jew must be 
spiritual and not to be subject to or 
influenced by his evil inclination. We 
are able to affect the physical world 
but it does not influence or affect us. 
We imbue the world with spirituality. 
Hashem says that if one cannot 
prove his pedigree this must mean 
that he and his family succumbed to 
their evil inclination and did not 
adhere to the laws of the Torah. If 
one has been overcome by his 
inclination to the point that his 
pedigree is in question then he has 

no relevance to the Torah. Despite 
the fact that the Jewish people were 
in Egypt for 210 years they 
maintained their legitimacy and did 
not succumb to their inclination.  The 
Gemara in Tractate Makkos states 
that all human beings are compelled 
by their inclination to engage in 
forbidden relations and stealing. 
Despite the fact that the average 
person is consumed with the desire 
to engage in these forbidden 
activities, the Jewish people 
maintained their purity and were able 
to control their inclination. This is the 
spiritual posture that the Jews were 
able to maintain and is a testimony 
that the Jews do have relevance to 
Hashem and the Torah. The fact that 
the Jews brought their documents to 
prove their pedigree is an indication 
that we are the Am Hashem – The 
spiritual people of Hashem.  (Rabbi 
Yosef Kalatsky) 
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Slave duty
"ופקודת אלעזר בן אהרן הכהן: שמן המאור 

וקטרת הסמים, ומðחת התמיד ושמן 
המשחה" - והיאך היה אלעזר טוען כל אלו 
הדברים? אמרו רבותיðו, כך היה טוען: שמן 

המאור בימיðו, וקטרת הסמים בשמאלו, 
ומðחת התמיד של יום תלויה בזרועו. ותמיד 

של בין הערבים היכן היה ðתון? אמר רב אחא: 
כמין צלוחית קטðה היה תולה באפוðדתו, וככה 

היה חגור מתðיו בזיðו, כעבד לפðי קוðו, 
להודיעך לפðי הקב"ה בעבודת הקדש...

[במדבר רבה ד', כ"א].
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ואתכם יהיו איש איש למטה איש ראש 

לבית-אבתיו הוא
“And with you shall be one ish / 
man from each tribe; ish / a man 
who is a leader of his father's 
household.” ( 1:4)  This week we 
begin reading the book of Numbers, 
which starts with a national census. 
Hashem told Moshe that the head of 
each shevet (tribe) should assist him 
with the counting process, and the 
Torah proceeds to enumerate the 
names of the 12 nesi’im (tribal chiefs) 
who were selected for this purpose. 
The Torah’s narrative appears to 
indicate that these individuals were 
appointed to their positions at this 
time, but the Netziv points out that 
this is difficult to understand.These 
same 12 men offered sacrifices 
during the dedication of the Mishkan 
at the end of Parshas Naso 
(Bamidbar 7), which took place one 
month  before the census discussed 
in Parshas Bamidbar. Moreover, 
Rashi writes (Shemos 35:27) that the 
nesi’im who donated to the building 



of the Mishkan six months prior to its 
inauguration were the same as those 
mentioned here. Why does the Torah 
seem to imply that the installation of 
the tribal leaders only took place at 
this time when they had already been 
serving in their roles for at least 
seven months? The Netziv explains 
that until this point, the tribal heads 
were decided on by each shevet, not 
by Hashem,  and   it   was   in  this  
capacity  that   they   contributed   to  
the  construction   and   dedication of  
the Mishkan. In Parshas Bamidbar, 
this situation appeared ripe for 
change, as Hashem told Moshe that 
He would formally designate a chief 
for each tribe. This may have caused 
anxiety among the men who would 
lose their jobs and the people who 
may see their desired nasi replaced, 
but to their surprise, each of the 12 
tribal heads that Hashem announced 
was the same one the Jewish people 
had chosen on their own. This 
teaches us that we have a natural 
ability to select the correct leaders. 
Along these lines, Rav Yisroel 
Reisman cites a 1975 New York 
Times article in  which RavMoshe 
Feinstein   was   asked   how a  
person  becomes   the   Gadol  
Hador (leader  of   the   generation).   
He humbly explained that we do not 
have a board of Rabbis that appoints 
an erudite scholar to the position,nor 
can someone decide to assume the 
role himself. Rather, if an individual 
calls with a question and is 
impressed by the answer he gets, 
word will get around and others will 
call as well. If the answers continue 
to be well-received, over time he will 
ascend to the position by popular 
demand, in line with the Netziv’s 
teaching that we possess an uncanny 
ability to choose the right spiritual 
leader in every generation (Parsha 
Potpourri)

ויעשו בðי ישראל ככל אשר צוה ה' את משה כן 
עשו

 And Bnai Yisroel did everything 
that Hashem commanded Moshe, 
so did they do. (1 54) It would seem 
that the Torah is redundant - did 
everything so did they do. Why does 
the Torah repeat itself in the same 
Pasuk. The Gemara in Kedushin 
(39-40) says  that Hashem considers 
a good thought to be as if we actually 
carried it out. We see how much 
reward one gets - first for the thought 
of doing a Mitzvah and then again 

when we do the Mitzvah. That's what 
this Pasuk means- Bnai Yisroel did 
everything - just the thought of 
fulfilling the commandment counts - 
so they did it - reward again for 
actually doing it. (Alshich)

איש על-דגלו באתת לבית אבתם יחðו בðי 
ישראל מðגד סביב לאהל-מועד יחðו

The children of Israel shall 
encamp, each man at his division 
according to the signs of his 
fathers’ house at distance 
surrounding the Mishkan. (2 2) 
This was said to Bnai Yisroel on the 
first of the second month in the 
second year after leaving Mitzrayim. 
Why was this not told to Bnai Yisroel 
immediately upon leaving Mitzrayim? 
If Benai Yisroel would have been 
assigned specific places for their 
camps immediately after leaving 
Mitzrayim, there would have been 
great disagreements, jealousy and 
fights among the tribes. Why are they 
placed there and me here? Why did 
they get a better spot? Why are they 
better then us? The assignment of 
spots took place in the second year - 
after the building of the Mishkan. The 
Mishkan served to unite Bnai Yisroel 
into one unit. If the encampment was 
to be around the Mishkan, then 
everything would be OK - there would 
be no disagreement - no disputes. 
(Rabbi Yakov Kaminetsky)

“Bnei Yisrael shall encamp, each 
man near his banner according to 
the insignias of their fathers’ 
households.” (2:2) The Midrash 
Rabbah comments on this verse: 
Thus it is written (Tehilim 20:6), “May 
we sing in joy at Your salvation, and 
raise our banner in the Name of our 
Elokim . . .” [Until here from the 
Midrash] What is the connection 
between our verse and the quoted 
verse in Tehilim (other than the 
coincidence of the word “banner”), 
and what is the Midrash teaching? R’ 
Eliezer David Gruenwald z”l 
(1867-1928; Hungarian rabbi and 
Rosh Yeshiva; his Yahrzeit was this 
past week) answers: The Midrash 
Shocher Tov says, as if speaking to 
Hashem, “When the Temple stood, 
You used to answer our prayers. Now 
that there is only a mountain, You 
also should answer, as it is written 
(Tehilim 3:5), ‘He answers me from 
His holy mountain’.” This may be 
understood, R’ Gruenwald explains, 
based on another Midrash. The 
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Torah says, regarding the location of 
Akeidat Yitzchak (Bereishit 22:4), “He 
[A[Avraham]aw the place from afar.” 
The verse does not say that Avraham 
saw the mountain from afar. In fact, 
the Midrash says, the future site of 
Akeidat Yitzchak and the Bet 
Ha’mikdash was not yet a mountain; 
the location was in a valley until 
Avraham prayed that it become a 
mountain as befits Hashem’s glory. 
R’ Gruenwald observes: Since the 
mountain was formed specifically to 
hold the Temple, we may interpret 



the fact that it still is a mountain long 
after the Temple was destroyed as a 
sign to us and to the world that the 
Shechinah still rests there. [I[If Hashem 
had wanted, He easily could have 
arranged for the Romans to "bulldoze” 
the entire mountain, as they did in 
other places.]n light of this, R’ 
Gruenwald writes, we can understand 
the Midrash Shocher Tov quoted 
above: “When the Temple stood, You 
used to answer our prayers. Now that 
there is only a mountain” — since there 
is still a mountain, which tells us that 
You are still with us — “You also 
should answer.” Now, R’ Gruenwald 
concludes, we can understand the 
Midrash on our verse: “May we sing in 
joy at Your salvation” — referring to the 
fact that Hashem makes His presence 
felt at the former location of the Bet 
Hamikdash, which brings honor to Him 
and is, so-to-speak, His salvation. 
“Raise our banner in the Name of our 
Elokim” — it is as if He is waving a 
banner to indicate His presence. So, 
too, the Midrash is teaching, the 
banners that marked the encampment 
of the tribes in the desert brought glory 
to Hashem. (Keren L’David)

ואלה תולדת אהרן ומשה ביום דבר ה' את משה 
בהר סיðי

“These are the offspring of Aharon 
and Moshe on the day Hashem 
spoke with Moshe at Har Sinai.” 
(3:1)  In fact, the verses that follow 
mention only the sons of Aharon, not 
those of Moshe! Also, what is meant by 
“on the day Hashem spoke with 
Moshe”? R’ Chaim ben Attar z”l 
(1696-1743; Morocco, Italy and Eretz 
Yisrael) explains: Aharon’s sons were 
destined to die because Aharon made 
the Golden Calf. Two did die, but 
Moshe’s prayer saved the other two. 
Thus, they are considered Moshe’s 
offspring as well. When, and in what 
merit, did Moshe pray for them? “On 
the day”–and because–“Hashem spoke 
with Moshe at Har Sinai.” (Ohr 
Ha’Chaim - Hamaayan)

Walking Between the Raindrops: 
The Life of Rebbetzin Menucha 
Rochel Slonim A ray of light and hope 
dawned after 53 wrenching and 
arduous days. The exhausted family 
welcomed the little baby girl into her 
auspicious lineage and their 
challenging world. The precious pink 
bundle entered the world at a critical 
time. The new Chabad movement was 
under fire. The holy founder—the 
genius and tzaddik Rabbi Schneur 
Zalman of Liadi—had been imprisoned, 

charged with treason. He had sent 
funds to support the nascent Jewish 
community of Hebron. Since the land 
of Israel was under Turkish rule, he 
was charged with supporting the 
Ottoman empire, the enemy of the tsar. 
Finally,She entered the world at a 
critical time after 53 days in the 
infamous Peter Paul prison, he was 
liberated. And on that very day, 19 
Kislev, 1798, a special girl was born to 
the Alter Rebbe’s son and 
daughter-in-law, Rabbi Dov Ber and 
Rebbetzin Shaina. They named her 
Menucha Rochel. Her middle name, 
Rochel, was after an aunt who had 
died at a young age, while her first 
name, Menucha, captured the hopes of 
the community. Menucha means “rest,” 
“tranquility.” “From now on, we will 
have a little menucha,” her father said 
at her naming, expressing the fervent 
wish that this girl’s birth and her 
grandfather’s liberation were ushering 
in a new phase. Indeed, as the girl 
grew into a woman, she filled the 
qualities embodied in her name, and 
brought special blessing and spiritual 
menucha to many. In 1815, her father, 
the Mittler Rebbe, sought to strengthen 
the Jewish community in Hebron. One 
of Judaism’s four holy cities, Hebron 
was the seat of much foundational 
Jewish history. The burial site of Adam 
and Eve, and all the patriarchs and 
matriarchs except for Rachel, it had 
also been King David’s capital city. 
Over the many centuries of exile, it had 
fallen into neglect. The Rebbe sent 
groups of Chassidim to establish a 
Chabad presence in the city, 
encouraging Chassidim settled in Tzfat 
and Tiberias to move there as well. He 
bought the small synagogue and 
parcels of land near the historic 
Avraham Avinu synagogue. As a young 
woman, Rebbetzin Menucha Rochel 
suffered a dangerous illness. Her 
father assured her that she would live 
and merit to emigrate to the Holy Land. 
In 1845, at the age of 47, Menucha 
Rochel Slonim and her husband, 
Rabbi Yaakov Kuli Slonim, decided 
that it was time. They prepared to leave 
the secure and known environs of the 
court of Lubavitch and settle in Hebron. 
Her father had passed on, and her 
cousin, the Tzemach Tzedek, Rabbi 
Menachem Mendel, was the Rebbe. 
The time was approaching for the 
caravan to leave. Perhaps because her 
health was still tenuous, Menucha 
Rochel told the Tzemach Tzedek that 
she was afraid of traveling in the 
winter, during the cold rains. He told 
her, “Do not delay. You will travel 

between the raindrops!” And so it was. 
The first leg of the journey was from 
Lubavitch to Shklov, where they 
changed wagons. When the wagon 
driver for that portion came back to 
Lubavitch, he was overflowing with 
enthusiasm for his amazing trip. Not 
one drop of rain had fallen on his 
wagon, he told anyone and everyone. 
In contrast, his return trip, without his 
illustrious passengers, was different. 
His wagon wheels and horses were 
sunk deep in a wagon driver’s constant 
adversary—pouring rain and thick mud. 
For the rest of his life, the wagon driver 
took great pride in relating this story. 
Making the long and arduous journey 
was no simple matter. Such trips 
typically lasted months, traveling by 
wagon and via ship through hostile 
lands. And not too many amenities 
awaited them, as Hebron was 
considered unproductive, with a 
reputation of “being an asylum for the 
poor and the spiritual,” with 
semi-urban, semi-peasant dwellings. At 
the time, there were approximately 45 
to 60 Sephardic families, and an 
Ashkenazic community of about 50 
mainly Chabad families. When they 
finally arrived, it was the fitting 
completion of a circle. Menucha 
Rochel’s illustrious grandfather, the 
Alter Rebbe, had been incarcerated for 
sending funds to Hebron, and now his 
granddaughter, born on the day of his 
liberation, had come to strengthen that 
very community. The Slonims did much 
to revitalize the Jewish community, as 
did their descendants. Menucha 
Rochel quickly became known as a 
holy woman—famed for her wisdom, 
piety and erudition. Rabbis, common 
Jews and Arabs held her in high 
esteem, and sought her blessings and 
advice. New brides and barren women 
would request blessings from 
her.(Miriam Karp- thejewishwoman.org)

To be continued iyh in next weeks 
'Shvuos Issue'
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